Monastic institutions made a significant contribution to the emergence and consolidation of the mighty county of Flanders in the late ninth and early tenth centuries.
and spread across the whole of Flanders during the following decades, has once again been interpreted as being inspired at least partially by a desire to regain control over the wealthy monasteries and establish closer ties with those local elites who had claimed the lay offices of these institutions. 9 While the history of Flemish monasticism up to and including the reforms of the early eleventh century is now relatively well documented, scholars' lack of attention to the period between c. 1030-40 and the reforms of the early twelfth century had left a significant gap in our understanding of institutional development in that region. To non-specialists of Flemish history, this may seem rather surprising, for it is exactly that period which has been the subject of intense debates relating to the so-called 'crisis of cenobitism'. To briefly summarise these debates, scholars such as Germain Morin, Jean Leclercq and Norman Cantor argued that the sudden emergence of new forms of religious communal life in the mid-to late-eleventh century was due to 'traditional' monasticism losing its ability to meet the changing expectations of secular society and to impose on its members a way of life that corresponded in both spirit and practice with the norm of Benedict's Rule. 10 regarding the excesses of a traditional Benedictinism which had grown explosively during that very period. 11 Under the influence of various factors, including the reform movement within the Church, demographic growth, the changing nature of the economy and of political power, and new expectations regarding the laity's involvement in religious practices, monastic groups successfully adapted their recruitment policies, changed their attitudes towards making connections with lay society, and began looking for ways to create supra-institutional networks.
Overall, society's response to these interventions was positive, and traditional monasticism grew dramatically, both as new foundations and in terms of recruitment. While the initial success of alternative forms of religious organisation drew far more attention from contemporary commentators, and the voices of the critics of traditional monasticism were often much louder than those of its defenders, Benedictinism reached the pinnacle of its expansion in the decades around 1100. The county of Flanders is a good case in point: in 1020, the region counted six monasteries, all of which had been founded in the seventh century: Saint-Bertin, Saint-Vaast, Saint-Peter and Saint-Bavon in Ghent, Saint-Amand, and the nunnery of Marchiennes. In the 1020s, the former communities of canons in Bergues-Saint-Winnoc (1022) and Denain (1024/5) were converted into a male and a female community of Benedictines, respectively, while Marchiennes (1024) was turned into a male house. 12 Then, between the Flemish institution, and a very minor one at that.
In discussing Auchy's decline as an independent institution, scholars have generally paid little attention to the determination with which the abbots of Saint-Bertin set out to effectuate, and then consolidate, the subordinated position of the new abbey, and to prevent it from gaining any prominence in the region. When, in 1088, Abbot John of Saint-Bertin (1082-95)
transferred St Sylvin's relics to a new shrine, his colleague from Auchy was given the humble role of a mere witness to the proceedings. 43 As this episode shows, the publicity given to the pursuit of these goals was deliberate, and made it quite obvious to all concerned that SaintBertin would not tolerate Saint-Sylvin as a rival, let alone as an equal partner. How this policy originated, and what made the abbots of Saint-Bertin pursue it so aggressively can be ascertained by looking at the abbey's turbulent history over the last half a century. Bertin's body. 83 As Karine Ugé has shown, the rediscovery of St Bertin's body was a highly disputed affair. 84 The reason for this was quite simple: the abbey already had relics of this saint, yet the newly discovered body was claimed to be complete. Bovo, who wrote an account of the discovery, indicated that ignorant laypeople (vulgus minus intelligens) reacted badly to the news, 85 and that the response from the ecclesiastical authorities as well as the abbey's main lay patrons was at best muted. Members of the ecclesiastical elite delayed the elevation of the body several times, and when it finally took place the count stayed away, sending the countess in his place. 86 In the wake of the ceremony, neither the count nor any other highly placed secular lord made any significant donations or accorded any privileges to the abbey; nor did it have any significant impact in the longer term, for the abbey's archives contain no record of significant donations from the period between c.1050 and the beginning of the 1090s. 87 Perhaps indicative of the meagre material rewards of the whole enterprise is the fact that the construction of the new church -admittedly, a project of considerable amplitude -progressed slowly. Bovo died leaving an unfinished church, and construction was further delayed when, in 83 De Laplane, Les abbés, at p. 154 also mentions nails from the holy cross. and St Winnoc, 101 and an account of the translation of St Lewinna. 102 Lewinna's arrival in Flanders had been publicised by a circuitio similar to that of St Ursmer by the monks of Lobbes who, in 1060, had actually stopped at Bergues for an encounter with the count and his spouse. 103 The publication of the 1067 charter was not just a symbolical marker of Bergues-SaintWinnoc's prosperity -it was a watershed event in the region's monastic history. Not only did it confirm the abbey's economic and social situation, but it also encouraged the community to complete its journey towards independence. In 1068, for the first time the monks chose an abbot from their own ranks rather than from the community of Saint-Bertin. All ties with SaintBertin, established at the reform in 1022, were thus severed, and the abbeys now entered into open competition. Shortly thereafter, the hagiographer Drogo once again updated the miracle collection of St Winnoc 104 and conceived a Life of St Godeliph. 105 A lavish manuscript for explicitly states that the monks allowed this argument to determine their decision. 107 Heribert's abbacy appears to have focused almost entirely on re-establishing Saint-Bertin as a major religious and political centre. Crucial to that process was the resumption of building work on the abbatial church, which he was able to advance sufficiently to make possible the celebration of offices. Heribert also provided it with a sumptuous gold and silver candelabrum. 108 Without doubt, these investments were considered essential to recreating the necessary environment for the celebration of Saint-Bertin's hagiographical legacies. 109 In addition, measures were taken to promote a stronger sense of solidarity and historical continuity within the formerly disrupted community. In 1075, Heribert created a prebend to commemorate his two predecessors and himself as well as each deceased monk. 110 Nevertheless, the situation remained precarious: no major donations are recorded for this period, and when the church burnt down a second time,
Saint-Bertin in crisis
building activity came to a sudden halt.
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107 Simon, Gesta, p. 639. 108 Guérard, Cartulaire, p. 189. 109 The pursuit of these policies appears to have been an incremental process. Heribert's successor John invested massively in the resumption of construction work on the abbatial church, refurbished it, and oversaw extensive construction work on other monastic buildings (Guérard, Cartulaire, . He also revived the scriptorium;
in his chronicle, the monk Simon mentions the production of several manuscripts, including a passional "of immense weight". Less than half of the manuscript now survives as the severely mutilated Boulogne-Sur-Mer, between the abbey and a man who claimed the right to fish in a lake called Mera. 139 Abbot John found these interventions particularly helpful in his continued attempts to diminish progressively the involvement of certain members of the lower lay elite in the abbey's affairs. In much resistance both from within the community and from various ecclesiastical and secular leaders who had initially agreed with it. Eventually, the Cluniac customary was adapted to local standards, Cluniac monks were allowed to intervene in other monasteries only through Lambert's intermediary action, and no abbey was formally attached to the Cluniac network.
Scholars have acknowledged the significance of the reforms to the count's ecclesiastical policies, and to the shaping of a Benedictine 'movement' with a regional character which, in later decades, would lead to attempts to create an institutionalised network of reformed monasteries. 148 But as in the discussion over the 'crisis of cenobitism', they have neglected to look at what the initial phase of the reforms did to relations between Flanders' Benedictine monasteries. Without question, Lambert's motivation to reform derived in part from his dissatisfaction at a certain lack of internal discipline and the reported fact that the monks of his abbey had too many personal properties and servants at their disposal. 149 But considering what in known about Saint-Sylvin's fate in the first decade of the eleventh century, it seems that the competitive advantages of leading a reformist movement also played an important role in shaping his behaviour. Surely it is no coincidence that the first institutions to be reformed from Saint-Bertin were precisely Saint-Sylvin and Bergues-Saint-Winnoc, the abbey's foremost competitors, and that these reforms entailed not only the modification of internal discipline, but also their effective subjugation to Saint-Bertin's leadership. 153 Simon, Gesta, p. 650: 'A quo tempore tanta confederabantur mutuae dilectionis familiaritate hae duae aecclesiae, ut par esset, unam corrigi ab altera'. 
